






















































































































































































































































































THE END OF PHILOSOPHY

beings. The distinction is primally rather the presencing of Being
itself whose origination is Appropriation. The original distinction
can never be reached by going back behind the distinction of essentia
and existentia, which underlies all metaphysics and which has its
core in the essential character of the existentia. On the other hand,
the metaphysical distinction itself—that means always, the distinc-
tion which structures and underlies all metaphysics—must first be
experienced in its Origin, so that metaphysics becomes decisive as
occurrence of the history of Being, and relinquishes the illusory
form of a doctrine and an opinion, that is, of something produced
by man.

The history of Being is neither the history of man and of
humanity, nor the history of the human relation to beings and to
Being. The history of Being is Being itself, and only Being. How-
ever, since Being claims human being for grounding its truth in
beings, man is drawn into the history of Being, but always only
with regard to the manner in which he takes his essence from the
relation of Being to himself and, in accordance with this relation,
loses his essence, neglects it, gives it up, grounds it, or squanders it.

The fact that man belongs to the history of Being only in the
scope of his essence which is determined by the claim of Being, and
not with regard to his existence, actions, and accomplishments
within beings, signifies a restriction unique in its manner. This
restriction can become evident as a distinction as often as Being
itself allows what takes place to be known if man may venture his
essence which has sunk into oblivion for him through the prece-
dence of beings.

In the history of Being, Appropriation makes itself known to
humanity at first as a transformation of the essence of truth. This
could give rise to the opinion that the essential character of Being
might be dependent upon the dominance of the actual concept of
truth which guides the manner of human representational thinking,
and thus the thinking of Being. But the possibilities of the actual
concepts of truth are delineated in advance by the manner of the
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Recollection in Metaphysics

essence of truth and the prevailing of this essence. Opening out is
itself a fundamental characteristic of Being, and not only its conse-
quence.

Recollection in the history of Being is a thinking ahead to the
Origin, and belongs to Being itself. Appropriation grants the time
from which history takes the granting of an epoch.’ But that time
span when Being gives itself to openness can never be found in
historically calculated time or with its measures. The time span
granted shows itself only to a reflection which is already able to
glimpse the history of Being, even if this succeeds only in the form
of an essential need which soundlessly and without consequences
shakes everything true and real to the roots.

3. In a conference Heidegger amended the original Zeit (time) in the German
text to read Epoche (epoch).
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FOUR
Overcoming Metaphysics'

e

[The text contains notes on the overcoming of metaphysics from the
years 1936 to 1946. Their major part was selected as a contribution
to the Festschrift for Emil Pretorius; one section (XXV1) appeared
in the Barlachheft of the state theater at Darmstadt 1951 (editor:
Egon Vietta).

“QOvercoming Metaphysics” from the volume Vortrige und Auf-
sitze was added to this book at the request of Martin Heidegger.]

I

What does “overcoming metaphysics” mean? In the thinking of
the history of Being, this rubric is used only as an aid for that
thinking to be comprehensible at all. In truth, this rubric is the
occasion for a great deal of misunderstanding because it doesn’t
allow experience to reach the ground in virtue of which the history
of Being first reveals its essence. This essence is the Appropriating

1. Although Heidegger uses the familiar word Uberwindung for “overcoming,”
he means it in the sense of the less familiar word Verwindung. When something is
overcome in the sense of being iéberwunden, it is defeated and left behind. This is not
the sense Heidegger intends here. When something is overcome in the sense of being
verwunden, it is, so to speak, incorporated. For example, when one “overcomes” a
state of pain, one does not get rid of the pain. One has ceased to be preoccupied with
it and has learned to live with it. Thus, to overcome metaphysics would mean to
incorporate metaphysics, perhaps with the hope, but not with the certainty, of
elevating it to a new reality.
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Overcoming Metaphysics

in which Being itself is overcome. Above all, overcoming does not
mean thrusting aside a discipline from the field of philosophical
“education.” “Metaphysics” is already thought as the destiny of the
truth of beings, that is, of beingness, as a still hidden but distinctive
Appropriating, namely the oblivion of Being.

Since overcoming is meant as a product of philosophy, the
more adequate rubric might be: the past of metaphysics. Of course
this calls forth new erroneous opinions. The past means here: to
perish and enter what has been. In that metaphysics perishes, it is
past. The past does not exclude, but rather includes, the fact that
metaphysics is now for the first time beginning its unconditional
rule in beings themselves, and rules as beings in the form, devoid
of truth, of what is real and of objects. Experienced in virtue of the
dawning of the origin, metaphysics is, however, at the same time
past in the sense that it has entered its ending. The ending lasts
longer than the previous history of metaphysics.

I

Metaphysics cannot be abolished like an opinion. One can by
no means leave it behind as a doctrine no longer believed and
represented.

The fact that man as animal rationale, here meant in the sense
of the working being, must wander through the desert of the earth’s
desolation could be a sign that metaphysics occurs in virtue of
Being, and the overcoming of metaphysics occurs as the incorpora-
tion of Being. For labor (cf. Ernst Junger, Der Arbeiter, 1932) is now
reaching the metaphysical rank of the unconditional objectification
of everything present which is active in the will to will.

If this is so, we may not presume to stand outside of metaphy-
sics because we surmise the ending of metaphysics. For metaphysics
overcome in this way does not disappear. It returns transformed,
and remains in dominance as the continuing difference of Being and
beings.

The decline of the truth of beings means: The openness of
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THE END OF PHILOSOPHY

beings and only beings loses the previous uniqueness of their au-
thoritative claim.

I

The decline of the truth of beings occurs necessarily, and in-
deed as the completion of metaphysics.

The decline occurs through the collapse of the world character-
ized by metaphysics, and at the same time through the desolation
of the earth stemming from metaphysics.

Collapse and desolation find their adequate occurrence in the
fact that metaphysical man, the animal rationale, gets fixed as the
laboring animal.

This rigidification confirms the most extreme blindness to the
oblivion of Being. But man wills bimself as the volunteer of the will
to will, for which all truth becomes that error which it needs in
order to be able to guarantee for itself the illusion that the will to
will can will nothing other than empty nothingness, in the face of
which it asserts itself without being able to know its own completed
nullity.

Before Being can occur in its primal truth, Being as the will
must be broken, the world must be forced to collapse and the earth
must be driven to desolation, and man to mere labor. Only after this
decline does the abrupt dwelling of the Origin take place for a long
span of time. In the decline, everything, that is, beings in the whole
of the truth of metaphysics, approaches its end.

The decline has already taken place. The consequences of this
occurrence are the events of world history in this century. They are
merely the course of what has already ended. Its course is ordered
historico-technologically in the sense of the last stage of metaphy-
sics. This order is the last arrangement of what has ended in the
illusion of a reality whose effects work in an irresistible way, be-
cause they claim to be able to get along without an unconcealment
of the essence of Being. They do this so decisively that they need
suspect nothing of such an unconcealment.
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The still hidden truth of Being is withheld from metaphysical
humanity. The laboring animal is left to the giddy whirl of its
products so that it may tear itself to pieces and annihilate itself in
empty nothingness.

v

How does metaphysics belong to man’s nature? Metaphysically
represented, man is constituted with faculties as a being among
others. His essence constituted in such a way, his nature, the what
and how of his Being, are in themselves metaphysical: animal (sen-
suousness) and rationale (nonsensuous). Thus confined to what is
metaphysical, man is caught in the difference of beings and Being
which he never experiences. The manner of human representation
which is metaphysically characterized finds everywhere only the
metaphysically constructed world. Metaphysics belongs to the na-
ture of man. But what is this nature itself? What is metaphysics
itself? Who is man himself within this natural metaphysics? Is he
only an ego which first thoroughly fixates itself in its egoity through
appealing to a thou in the I-thou relationship?

For Descartes the ego cogito is what is already represented and
produced in all cogitationes, what is present without question, what
is indubitable and always standing within knowledge, what is truly
certain, what stands firm in advance of everything, namely as that
which places everything in relation to itself and thus “over against”
others.

To the object there belongs both the what-constituent of that
which stands over against (essentia-possibilitas) and the actual stand-
ing of that which stands opposite (existentia). The object is the unity
of the constancy of what persists. In its standing, persistence is
essentially related to the presentation of re-presentation as the guar-
antee of having-something-in-front-of-oneself. The original object is
objectively itself. Original objectivity is the “I think,” in the sense
of the “I perceive” which already presents and has presented itself
in advance for everything perceivable. It is the subiectum. In the
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order of the transcendental genesis of the object, the subject is the
first object of ontological representation.
Ego cogito is cogito: me cogitare.

\4

The modern form of ontology is transcendental philosophy
which becomes epistemology.

How does such a thing arise in modern metaphysics? In that the
beingness of beings is thought as presence for the guarantee of
representation. Beingness is now objectivity. The question about
objectivity, about the possibility of standing over against (namely,
over against guaranteeing, calculating representation) is the ques-
tion about knowability.

But this question is not really meant as the question about the
psycho-physical mechanism of the procedure of knowing, but
rather about the possibility of the presence of the object in and for
knowledge.

“Epistemology” is viewing, theoria, in that the on, thought as
object, is questioned with regard to objectivity and what makes
objectivity possible (be on).

How does Kant guarantee the metaphysical element of modern
metaphysics through the transcendental manner of questioning? In
that truth becomes certainty and thus the beingness (ousia) of be-
ings changes to the objectivity of the perceptio and the cogitatio of
consciousness, of knowledge; knowing and knowledge move to the
foreground.

“Epistemology” and what goes under that name is at bottom
metaphysics and ontology which is based on truth as the certainty
of guaranteed representation.

On the other hand, the interpretation of “‘epistemology” as the
explanation of “knowledge” and as the “theory” of the sciences errs,
although this business of guaranteeing is only a consequence of the
reinterpretation of Being as objectivity and representedness.

“Epistemology” is the title for the increasing, essential power-

88



Overcoming Metaphysics

lessness of modern metaphysics to know its own essence and the
ground of that essence. The talk about “metaphysics of knowledge”
remains within the same misunderstanding. In truth, it is a matter
of the metaphysics of the object, that is, of beings as object, of the
object for a subject.

The mere reverse side of the empirical-positivistic misinterpre-
tation of epistemology shows itself in the growing dominance of
logistics.

VI

The completion of metaphysics begins with Hegel’s metaphy-
sics of absolute knowledge as the Spirit of will.

Why is this metaphysics only the beginning of the completion
and not the completion itself? Hasn’t unconditional certainty come
to itself as absolute reality?

Is there still a possibility here of self-transcendence? Probably
not. But the possibility of unconditional self-examination as the will
of life is still not accomplished. The will has not yet appeared as the
will to will in its reality which it has prepared. Hence metaphysics
is not yet completed with the absolute metaphysics of the Spirit.

In spite of the superficial talk about the breakdown of Hegelian
philosophy, one thing remains true: Only this philosophy deter-
mined reality in the nineteenth century, although not in the exter-
nal form of a doctrine followed, but rather as metaphysics, as the
dominance of beingness in the sense of certainty. The counter
movements to this metaphysics belong to it. Ever since Hegel’s
death (1831), everything is merely a countermovement, not only in
Germany, but also in Europe.

VII

It is characteristic for metaphysics that in it existentia is always
consistently treated only briefly and as a matter of course, if it is
treated at all. (Cf. the inadequate explanation of the postulates of
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reality in Kant’s Critique of Pure Reason.) The sole exception is Aris-
totle, who thinks out energeia, without this thinking ever being able
to become essential in its originality in the future. The transforma-
tion of energeia to actualitas and reality buried everything which
became apparent in energeia. The connection between ousia and
energeia becomes obscure. Hegel first thinks out existentia, but in his
“Logic.” Schelling thinks it in the distinction of ground and exis-
tence. However, this distinction is rooted in subjectivity.

A later and confused echo of Being as physis shows itself in the
narrowing down of Being to “Nature.”

Reason and freedom are contrasted with nature. Because na-
ture is what-is, freedom and the ought are not thought as Being. The
opposition of Being and the ought, Being and value, remains. Fi-
nally Being itself, too, becomes a mere “value” when the will enters
its most extreme deformation of essence. Value is thought as a
condition of the will.

VIIL

Metaphysics is in all its forms and historical stages a unique,
but perhaps necessary, fate of the West and the presupposition of
its planetary dominance. The will of that planetary dominance is
now in turn affecting the center of the West. Again, only a will
meets the will from this center.

The development of the unconditional dominance of metaphy-
sics is only at its start. This beginning starts when metaphysics
affirms its deformation of essence which is adequate to it, and sur-
renders its essence to that deformation and fixates it there.

Metaphysics is a fate in the strict sense, which is the only sense
intended here, that it lets mankind be suspended in the middle of
beings as a fundamental trait of Western European history, without
the Being of beings ever being able to be experienced and ques-
tioned and structured in its truth as the twofoldness of both in terms
of metaphysics and through metaphysics.
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This fate, which is to be thought in the manner of the history
of Being, is, however, necessary, because Being itself can open out
in its truth the difference of Being and beings preserved in itself
only when the difference explicitly takes place. But how can it do
this if beings have not first entered the most extreme oblivion of
Being, and if at the same time Being has not taken over its uncondi-
tional dominance, metaphysically incomprehensible, as the will to
will which asserts itself at first and uniquely through the sole prece-
dence of beings (of what is objectively real) over Being?

Thus what can be distinguished in the difference in a way
presents itself, and yet keeps itself hidden in a strange incomprehen-
sibility. Hence the difference itself remains veiled. A sign of this is
the metaphysico-technological reaction to pain which at the same
time predetermines the interpretation of the essence of pain.

Together with the beginning of the completion of metaphysics,
the preparation begins, unrecognized and essentially inaccessible to
metaphysics, for a first appearance of the twofoldness of Being and
beings. In this appearance the first resonance of the truth of Being
still conceals itself, taking back into itself the precedence of Being
with regard to its dominance.

IX

Overcoming metaphysics is thought in the manner of the his-
tory of Being. It is the preliminary sign of the primal incorporation
of the oblivion of Being. More prior, although also more concealed
than the preliminary sign, is what shows itself in that sign. This is
Appropriation itself. What looks to the metaphysical way of think-
ing like the preliminary sign of something else, is taken into account
only as the last mere illusion of a more primal opening out.

Overcoming is worthy of thought only when we think about
incorporation. This perduring thinking still thinks at the same time
about overcoming. Such remembrance experiences the unique Ap-
propriating of the expropriating of beings, in which the need of the
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truth of Being, and thus the origination of truth, opens up and
radiates upon human being in the manner of a parting. Overcoming
is the delivering over of metaphysics to its truth.

At first the overcoming of metaphysics can only be represented
in terms of metaphysics itself, so to speak, in the manner of a
heightening of itself through itself. In this case the talk about the
metaphysics of metaphysics, which is touched upon in the book
Kant and the Problem of Metapbysics, is justified in that it attempts to
interpret the Kantian idea from this perspective, which still stems
from the mere critique of rationalist metaphysics. However, more
is thus attributed to Kant’s thinking than he himself was able to
think within the limits of his philosophy.

The talk of overcoming metaphysics can also mean that “meta-
physics” is the name for the Platonism portrayed in the modern
world by the interpretation of Schopenhauer and Nietzsche. The
reversal of Platonism, according to which for Nietzsche the sensu-
ous becomes the true world and the suprasensuous becomes the
untrue world, is thoroughly caught in metaphysics. This kind of
overcoming of metaphysics, which Nietzsche has in mind in the
spirit of nineteenth century positivism, is only the final entangle-
ment in metaphysics, although in a higher form. It looks as if the
“meta,” the transcendence to the suprasensuous, were replaced by
the persistence in the elemental world of sensuousness, whereas
actually the oblivion of Being is only completed and the suprasensu-
ous is let loose and furthered by the will to power.

X

Without being able to know it and without permitting a knowl-
edge about it, the will to will wards off every destiny, whereby we
understand by destiny the granting of an openness of the Being of
beings. The will to will rigidifies everything in lack of destiny. The
consequence of lack of destiny is the unhistorical. Its characteristic
is the dominance of historiography. Historiography’s being at a loss
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is historicism. If one wanted to construct the history of Being in
accordance with the bistoriograpbical representational thinking com-
mon today, the dominance of the oblivion of Being’s destiny would
be confirmed by this mistake in the most blatant way. The epoch
of completed metaphysics stands before its beginning.

The will to will forces the calculation and arrangement of
everything for itself as the basic forms of appearance, only, how-
ever, for the unconditionally protractible guarantee of itself.

The basic form of appearance in which the will to will arranges
and calculates itself in the unhistorical element of the world of
completed metaphysics can be stringently called “technology.”
This name includes all the areas of beings which equip the whole
of beings: objectified nature, the business of culture, manufactured
politics, and the gloss of ideals overlying everything. Thus “tech-
nology” does not signify here the separate areas of the production
and equipment of machines. The latter of course have a position of
power, to be more closely defined, which is grounded in the prece-
dence of matter as the supposedly elemental and primarily objective
factor.

The name “technology” is understood here in such an essential
way that its meaning coincides with the term “completed metaphy-
sics.” It contains the recollection of techne, which is a fundamental
conditon of the essential developent of metaphysics in general. At
the same time, the name makes it possible for the planetary factor
of the completion of metaphysics and its dominance to be thought
without reference to historiographically demonstrable changes in
nations and continents.

XI

Nietzsche’s metaphysics makes apparent the second to the last
stage of the will’s development of the beingness of beings as the will
to will. The last stage’s failure to appear is grounded in the predomi-
nance of “psychology,” in the concept of power and force, in life-
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enthusiasm. For this reason this thinking lacks the strictness and
carefulness of the concept and the peacefulness of historical reflec-
tion. Historiography rules and, thus, apologetics and polemics.
Why did Nietzsche’s metaphysics lead to a scorn of thinking
under the banner of “life”? Because no one realized how, according
to Nietzsche’s doctrine, the representational-calculative (empower-
ing) guarantee of stability is just as essential for “life” as “increase”
and escalation. Escalation itself has been taken only in the aspect of
the intoxicating (psychologically), but not in the decisive aspect of
at the same time giving to the guarantee of stability the true and
ever new impulse and the justification for escalation. Hence it is the
unconditional rule of calculating reason which belongs to the will
to power, and not the fog and confusion of an opaque chaos of life.
The misled Wagnerian cult imposed an artistic aura on Nietzsche’s
thinking and its presentation, which, after the process of the scorn
of philosophy (that is, Hegel’s and Schelling’s) through Schopen-
hauer, and after Schopenhauer’s superficial interpretation of Plato
and Kant, prepared the last decades of the nineteenth century for
an enthusiasm for which the superficial and foggy element of ahis-
toricality automatically serves as a characteristic of what is true.
Behind all this, however, lies the singular incapacity of think-
ing in terms of the being of metaphysics and recognizing the scope
of truth’s essential transformation and the historical sense of the
awakening predominance of truth as certainty. Behind it, too, lies
the incapacity of thinking Nietzsche’s metaphysics in its relation to
the simple paths of modern metaphysics in terms of this knowledge,
instead of making a literary phenomenon out of it which rather
overheats our brains than purifies, and makes us pause, and perhaps
even frightens us. Finally, Nietzsche’s passion for creators betrays
the fact that he thinks of the genius and the geniuslike only in a
modern way, and at the same time technologically from the view-
point of accomplishment. The two constitutive “values” (truth and
art) in the concept of the will to power are only circumscriptions
for “technology,” in the essential sense of a planning and calculat-
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ing stabilization as accomplishment, and for the creating of the
“creators” who bring a new stimulus to life over and above life as
it is, and guarantee the business of culture.

All of this remains in the service of the will to power, but it also
prevents the will to power’s being from entering the clear light of
the broad, essential knowing which can only have its origin in the
thinking of the history of Being.

The being of the will to power can only be understood in terms
of the will to will. The will to will, however, can only be ex-
perienced when metaphysics has already entered its transition.

XII

Nietzsche’s metaphysics of the will to power is prefigured in
the sentence: “The Greek knew and sensed the terrors and horrors
of existence: In order to be able to live at all, he had to set up the
radiant dream-creation of Olympus above them.” (Socrates and Greek
Tragedy, chapter 3, 1871. The original version of Birth of Tragedy
Sfrom the Spirit of Music, Munich, 1933))

The opposition of the “titanic” and the “barbaric,” of the
“wild” and the “impulsive” is put here on one side, and beautiful,
sublime appearance on the otber.

Although it is not yet clearly thought out and differentiated and
seen from a unified perspective, the idea is prefigured here that the
“will” needs at the same time the guarantee of stability and escalation.
But the fact that will is will to power still remains concealed. Scho-
penhauer’s doctrine of the will dominates Nietzsche’s thinking at
first. The preface to the work is written “on Schopenhauer’s birth-
day.”

With Nietzsche’s metaphysics, philosophy is completed. That
means: It has gone through the sphere of prefigured possibilities.
Completed metaphysics, which is the ground for the planetary man-
ner of thinking, gives the scaffolding for an order of the earth which
will supposedly last for a long time. The order no longer needs
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philosophy because philosophy is already its foundation. But with
the end of philosophy, thinking is not also at its end, but in transi-
tion to another beginning.

XIII

In the notes to the fourth part of Thus spoke Zarathustra, Nie-
tzsche writes (1886): “We are attempting a venture with truth! Perhaps
humanity will perish by it! So be it!” (WW XII, p. 307.)

An entry written at the time of The Dawn of Day (1880/81)
reads: “What is new about our present position with regard to
philosophy is the conviction which no age has ever yet had: that we
do not have the truth. All men of earlier times “had the truth”—even
the skeptics.” (WW XI, p. 268.)

What does Nietzsche mean when he speaks now and then of
“the truth”? Does he mean “what is true,” and does he think this
as what truly is, or as what is valid in all judgments, behavior, and
life?

What does this mean: to attempt a venture with the truth? Does
it mean: to bring the will to power into relation with the eternal
recurrence of the same as what truly is?

Does this thinking ever get to the question as to wherein the
essential being of truth consists and whence the truth of this essential
being occurs?

X1v

How does objectivity come to have the character of constitut-
ing the essential being of beings as such?

One thinks “Being” as objectivity, and then tries to get to
“what is in itself.” But one only forgets to ask and to say what one
means here by “what is” and by “in itself.”

What “is” Being? May we inquire into “Being” as to what it
is? Being remains unquestioned and a matter of course, and thus
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unthought. It holds itself in a truth which has long since been
forgotten and is without ground.

XV

There can be an object in the sense of ob-ject only where man
becomes a subject, where the subject becomes the ego and the ego
becomes the ego cogito, only where this cogitare is conceived in its
essence as the “original synthetic unity of transcendental apper-
ception,” only where the apex for “logic” is attained (in truth as
the certainty of the “I think”). Here the being of the object first
reveals itself in its objectivity. Here it first becomes possible and,
as a consequence, unavoidable to understand objectivity itself as
“the new true object” and to think it unconditionally.

XVI

Subjectivity, object, and reflection belong together. Only when
reflection as such is experienced, namely, as the supporting relation
to beings, only then can Being be determined as objectivity.

The experience of reflection as this relation, however, presup-
poses that the relation to beings is experienced as repraesentatio in
general: as re-presentation.

But this can become a matter of destiny only when the ides has
become perceptio. The transformation of truth as correspondence to
truth as certainty, in which the adaequatio remains preserved, un-
derlies this change. Certainty as self-guaranteeing (willing-onself) is
tustititia as the justification of the relation to beings and of their first
cause, and thus of the belongingness to beings. Iustificatio in the
sense of the Reformation and Nietzsche’s concept of justice as truth
are the same thing.

Essentially, repraesentatio is grounded in reflexio. For this rea-
son, the being of objectivity as such first becomes evident where the
being of thinking is recognized as explicitly brought about as “I
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think something,” that is, as reflection.

XVII

Kant is on the way to thinking the being of reflection in the
transcendental, that is, in the ontological sense. This occurs in the
form of a hardly noticeable side remark in the Critique of Pure Reason
under the title “On the Amphiboly of the Concepts of Reflection.”
The section is a supplement, but it is filled with essential insight and
critical dialogue with Leibniz, and thus with all previous metaphy-
sics, as Kant himself sees it and as it is grounded in its ontological
constitution in egoity.

XVIII

Regarded from the outside, it looks as if egoity were only the
retroactive generalization and abstraction of what is egolike from
the individual “egos” of man. Descartes above all obviously thinks
of his own “ego” as the individual person (res cogitans as substantia
finita). Kant, on the other hand, thinks “consciousness in general.”
But Descartes also already thinks his own individual ego in the light
of egoity which, however, is not yet explicitly represented. This
egoity already appears in the form of the certum, the certainty which
is nothing other than the guaranteeing of what is represented for
representational thinking. The hidden relation to egoity as the cer-
tainty of itself and of what is represented is already dominant. The
individual ego can be experienced as such only in terms of this
relation. The human ego as the individual self completing itself can
only will itself in the light of the relation of the will to will, as yet
unknown, to this ego. No ego is there “in itself,” but rather is “in
itself” always only as appearing “within itself,” that is, as egoity.

For this reason, egoity is also present where the individual ego
by no means presses forward, where it rather retreats, and society
and other communal forms rule. There, too, and precisely there, we
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find the pure dominance of “egoity” which must be thought meta-
physically, and which has nothing to do with naively thought
“solipsism.”

Philosophy in the age of completed metaphysics is anthropol-
ogy (cf. Holzwege, p. 91 f.). Whether or not one says ‘‘philosophical”
anthropology makes no difference. In the meantime philosophy has
become anthropology and in this way a prey to the derivatives of
metaphysics, that is, of physics in the broadest sense, which includes
the physics of life and man, biology and psychology. Having be-
come anthropology, philosophy itself perishes of metaphysics.

XIX

The will to will presupposes as the condition of its possibility
the guarantee of stability (truth) and the possibility of exaggerating
drives (art). Accordingly, the will to will arranges even beings as
Being. In the will to will, technology (guarantee of stability) and the
unconditional lack of reflection (“experience”) first come to domi-
nance.

Technology as the highest form of rational consciousness, tech-
nologically interpreted, and the lack of reflection as the arranged
powerlessness, opaque to itself, to attain a relation to what is worthy
of question, belong together: they are the same thing.

We are presupposing that why this is so and how it came to this
has been experienced and understood.

We only want to consider the fact that anthropology is not
exhausted by the study of man and by the will to explain everything
in terms of man as his expression. Even where nothing is studied,
where rather decisions are sought, this occurs in such a manner that
one kind of humanity is previously pitted against another,
humanity is acknowledged as the original force, just as if it were the
first and last element in all beings, and beings and their actual
interpretation were only the consequence.

Thus the solely decisive question comes to predominance: To
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what form does man belong? “Form” is thought here in an indefi-
nite metaphysical way, that is, Platonically as what is and first
determines all tradition and development, itself, however, remain-
ing independent of this. This anticipatory acknowledgment of
“man” leads to searching for Being first of all and only in man’s
environment, and to regarding man himself as human stability, as
the actual me on to the idea.

XX

In that the will to power attains its most extreme, uncondi-
tional guarantee, it is the sole criterion that guarantees everything,
and thus what is correct. The correctness of the will to will is the
unconditional and complete guaranteeing of itself. What is in ac-
cordance with its will is correct and in order, because the will to will
itself is the only order. In this self-guaranteeing of the will to will,
the primal being of truth is lost. The correctness of the will to will
is what is absolutely untrue. The correctness of the untrue has its
own irresistibility in the scope of the will to will. But the correct-
ness of the untrue which remains concealed as such is at the same
time the most uncanny thing that can occur in the distortion of the
being of truth. What is correct masters what is true and sets truth
aside. The will to unconditional guaranteeing first causes ubiqui-
tous uncertainty to appear.

XXI

The will is in itself already the accomplishment of striving as
the realization of what is striven for. What is striven for is explicitly
known and consciously posited in the concept, that is, as something
represented in general. Consciousness belongs to the will. The will
to will is the highest and unconditional consciousness of the cal-
culating self-guaranteeing of calculation (cf. The Will to Power, no.
458).

Hence there belongs to it the ubiquitous, continual, uncondi-
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tional investigation of means, grounds, hindrances, the miscalculat-
ing exchange and plotting of goals, deceptiveness and maneuvers,
the inquisitorial, as a consequence of which the will to will is dis-
trustful and devious toward itself, and thinks of nothing else than
the guaranteeing of itself as power itself.

The aimlessness, indeed the essential aimlessness of the uncon-
ditional will to will, is the completion of the being of will which was
incipient in Kant’s concept of practical reason as pure will. Pure
will wills itself, and as the will is Being. Viewed from the perspec-
tive of content, pure will and its law are thus formal. Pure will is
the sole content for itself as form.

XXII

In virtue of the fact that the will is sometimes personified in
individual “men of will,” it looks as if the will to will were the
radiation of these persons. The opinion arises that the human will
is the origin of the will to will, whereas man is willed by the will
to will without experiencing the essence of this willing.

In that man is what is thus willed and what is posited in the
will to will, “the will” is also of necessity addressed in its essence
and released as the instance of truth. The question is whether the
individuals and communities are in virtue of this will, or whether
they still deal and barter with this will or even against it without
knowing that they are already outwitted by it. The uniqueness of
Being shows itself in the will to will, too, which only admits one
direction in which to will. The uniformity of the world of the will
to will stems from this, a uniformity which is as far removed from
the simplicity of what is original, as deformation of essence from
essence, although the former belongs to the latter.

XXIII

Because the will to will absolutely denies every goal and only
admits goals as means to outwit itself willfully and to make room
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for this game; because, however, the will to will nevertheless may
not appear as the anarchy of catastrophes that it really is, if it wants
to assert itself in beings; it still must legitimate itself. The will to
will invents here the talk about “mission.” Mission is not thought
with regard to anything original and its preservation, but rather as
the goal which is assigned from the standpoint of “fate,” thus justi-
fying the will to will.

XXIV

The struggle between those who are in power and those who
want to come to power: On every side there is the struggle for
power. Everywhere power itself is what is determinative. Through
this struggle for power, the being of power is posited in the being
of its unconditional dominance by both sides. At the same time,
however, one thing is still covered up here: the fact that this struggle
is in the service of power and is willed by it. Power has overpowered
these struggles in advance. The will to will alone empowers these
struggles. Power, however, overpowers various kinds of humanity
in such a way that it expropriates from man the possibility of ever
escaping from the oblivion of Being on such paths. This struggle is
of necessity planetary and as such undecidable in its being because
it has nothing to decide, since it remains excluded from all differen-
tiation, from the difference (of Being from beings), and thus from
truth. Through its own force it is driven out into what is without
destiny: into the abandonment of Being.

XXv

The pain which must first be experienced and borne out to the
end is the insight and the knowledge that lack of need is the highest
and most hidden need which first necessitates in virtue of the most
distant distance. Lack of need consists in believing that one has
reality and what is real in one’s grip and knows what truth is,
without needing to know in what truth presences.
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The essence of the history of Being of nihilism is the abandon-
ment of Being in that in it there occurs the self-release of Being into
machination. This release takes man into unconditional service. It
is by no means a decline and something “negative” in any kind of
sense.

Hence not just any kind of humanity is suited to bring about
unconditional nihilism in a historical manner. Hence a struggle is
even necessary about the decision as to which kind of humanity is
capable of the unconditional completion of nihilism.

XXVI

The signs of the ultimate abandonment of Being are the cries
about “ideas” and “values,” the indiscriminate back and forth of the
proclamation of “deeds,” and the indispensability of “spirit.” All of
this is already hitched into the armament mechanism of the plan.
The plan itself is determined by the vacuum of the abandonment
of Being within which the consumption of beings for the manufac-
turing of technology, to which culture also belongs, is the only way
out for man who is engrossed with still saving subjectivity in super-
humanity. Subhumanity and superhumanity are the same thing.
They belong together, just as the “below” of animality and the
“above” of the ratio are indissolubly coupled in correspondence in
the metaphysical animal rationale. Sub- and superhumanity are to be
thought here metaphysically, not as moral value judgments.

The consumption of beings is as such and in its course deter-
mined by armament in the metaphysical sense, through which man
makes himself the “master” of what is “elemental.” The consump-
tion includes the ordered use of beings which become the oppor-
tunity and the material for feats and their escalation. This use is
employed for the utility of armaments. In that in the unconditional-
ity of escalation and of self-guaranteeing armament runs out and in
truth has aimlessness as its aim, the using is a using up.

The “world wars” and their character of “totality” are already
a consequence of the abandonment of Being. They press toward a
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guarantee of the stability of a constant.form of using things up.
Man, who no longer conceals his character of being the most impor-
tant raw material, is also drawn into this process. Man is the “‘most
important raw material” because he remains the subject of all con-
sumption. He does this in such a way that he lets his will be uncon-
ditionally equated with this process, and thus at the same time
become the “object” of the abandonment of Being. The world wars
are the antecedent form of the removal of the difference between
war and peace. This removal is necessary since the “world” has
become an unworld as a consequence of the abandonment of beings
by Being’s truth. For “world” in the sense of the history of Being
(cf. Being and Time) means the nonobjective presencing of the truth
of Being for man in that man is essentially delivered over to Being.
In the age of the exclusive power of power, that is, of the uncondi-
tional pressing of beings toward being used up in consumption, the
world has become an unworld in that Being does presence, but
without really reigning. As what is real, beings are real. There are
effects everywhere, and nowhere is there a worlding of the world
and yet, although forgotten, there is still Being. Beyond war and
peace, there is the mere erring of the consumption of beings in the
plan’s self-guaranteeing in terms of the vacuum of the abandonment
of Being. Changed into their deformation of essence, “war” and
“peace” are taken up into erring, and disappear into the mere course
of the escalating manufacture of what can be manufactured, because
they have become unrecognizable with regard to any distinction.
The question of when there will be peace cannot be answered not
because the duration of war is unfathomable, but rather because the
question already asks about something which no longer exists, since
war is no longer anything which could terminate in peace. War has
become a distortion of the consumption of beings which is con-
tinued in peace. Contending with a long war is only the already
outdated form in which what is new about the age of consumption
is acknowledged. This long war in its length slowly eventuated not
in a peace of the traditional kind, but rather in a condition in which
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warlike characteristics are no longer experienced as such at all and
peaceful characteristics have become meaningless and without con-
tent. Erring knows no truth of Being. Instead, it develops the com-
pletely equipped plan and certainty of all plans whatsoever in every
area. In the encompassment (circle) of areas, the particular realms
of human equipment necessarily become “sectors”; the “sector” of
poetry, the “sector” of culture are also only the areas, guaranteed
according to plan, of actual “leadership” along with others. The
moral outrage of those who do not yet know what is going on is
often aimed at the arbitrariness and the claim to dominance of the
“leaders”—the most fatal form of continual valuation. The leader is
the source of anger who cannot escape the persecution of anger
which they only appear to enact, since they are not the acting ones.
One believes that the leaders had presumed everything of their own
accord in the blind rage of a selfish egotism and arranged everything
in accordance with their own will. In truth, however, they are the
necessary consequence of the fact that beings have entered the way
of erring in which the vacuum expands which requires a single
order and guarantee of beings. Herein the necessity of “leadership,”
that is, the planning calculation of the guarantee of the whole of
beings, is required. For this purpose such men must be organized
and equipped who serve leadership. The “leaders” are the decisive
suppliers who oversee all the sectors of the consumption of beings
because they understand the whole of those sectors and thus master
erring in its calculability. The manner of understanding is the abil-
ity to calculate which has totally released itself in advance into the
demands of the constantly increasing guarantee of plans in the
service of the nearest possibilities of plans. The adjustment of all
possible strivings to the whole of planning and guaranteeing is
called “instinct.” The word here designates the “intellect” which
transcends the limited understanding that only calculates in terms
of what lies closest. Nothing which must go into the calculation of
the miscalculating of individual “sectors” as a “factor” escapes the
“intellectualism” of this intellect. Instinct is the superescalation to
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the unconditional miscalculation of everything. It corresponds to
superhumanity. Since this miscalculation absolutely dominates the
will, there does not seem to be anything more besides the will than
the safety of the mere drive for calculation, for which calculation
is above all the first calculative rule. Until now, “instinct” was
supposed to be a prerogative of the animal which seeks and follows
what is useful and harmful to it in its life sphere, and strives for
nothing beyond that. The assurance of animal instinct corresponds
to the blind entanglement in its sphere of use. The complete release
of subhumanity corresponds to the conditionless empowering of
superhumanity. The drive of animality and the ratio of humanity
become identical.

The fact that instinct is required for superhumanity as a char-
acteristic means that, understood metaphysically, subhumanity be-
longs to superhumanity, but in such a way that precisely the animal
element is thoroughly subjugated in each of its forms to calculation
and planning (health plans, breeding). Since man is the most impor-
tant raw material, one can reckon with the fact that some day
factories will be built for the artificial breeding of human material,
based on present-day chemical research. The research of the chem-
ist Kuhn, who was awarded the Goethe prize of the city of Frank-
furt, already opens up the possibility of directing the breeding of
male and female organisms according to plan and need. The way in
which artificial insemination is handled corresponds with stark con-
sistency to the way in which literature is handled in the sector of
“culture”. (Let us not flee because of antiquated prudery to distinc-
tions that no longer exist. The need for human material underlies
the same regulation of preparing for ordered mobilization as the
need for entertaining books and poems, for whose production the
poet is no more important than the bookbinder’s apprentice, who
helps bind the poems for the printer by, for example, bringing the
covers for binding from the storage room.)

The consumption of all materials, including the raw material
“man,” for the unconditioned possibility of the production of every-
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thing is determined in a concealed way by the complete emptiness
in which beings, the materials of what is real, are suspended. This
emptiness has to be filled up. But since the emptiness of Being can
never be filled up by the fullness of beings, especially when this
emptiness can never be experienced as such, the only way to escape
itis incessantly to arrange beings in the constant possibility of being
ordered as the form of guaranteeing aimless activity. Viewed in this
way, technology is the organization of a lack, since it is related to
the emptiness of Being contrary to its knowledge. Everywhere
where there are not enough beings—and it is increasingly every-
where and always not enough for the will to will escalating itself
—technology has to jump in, create a substitute, and consume the
raw materials. But in truth the “substitute” and the mass produc-
tion of ersatz things is not a temporary device, but the only possible
form in which the will to will, the “all-inclusive” guarantee of the
planning of order, keeps itself going and can thus be “itself” as the
“subject” of everything. The increase in the number of masses of
human beings is done explicitly by plan so that the opportunity will
never run out for claiming more “room to live” for the large masses
whose size then again requires correspondingly higher masses of
human beings for their arrangement. This circularity of consump-
tion for the sake of consumption is the sole procedure which distinc-
tively characterizes the history of a world which has become an
unworld. “Leader natures” are those who allow themselves to be
put in the service of this procedure as its directive organs on account
of their assured instincts. They are the first employees within the
course of business of the unconditional consumption of beings in
the service of the guarantee of the vacuum of the abandonment of
Being. This course of business of the consumption of beings in
virtue of the unknowing defense against unexperienced Being ex-
cludes in advance the distinctions between nations and countries as
still being essential determinative factors. Just as the distinction
between war and peace has become untenable, the distinction be-
tween ‘“national” and “international” has also collapsed. Whoever
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thinks in “a European way” today, no longer allows himself to be
exposed to the reproach of being an “internationalist.” But he is also
no longer a nationalist, since he thinks no less about the well-being
of the other nations than about his own.

Nor does the uniformity of the course of history of our present
age consist in a supplementary assimilation of older political sys-
tems to the latest ones. Uniformity is not the consequence, but the
ground of the warlike disputes of individual intendants of the deci-
sive leadership within the consumption of beings for the sake of
securing order. The uniformity of beings arising from the empti-
ness of the abandonment of Being, in which it is only a matter of
the calculable security of its order which it subjugates to the will
to will, also conditions everywhere in advance of all national differ-
ences the uniformity of leadership, for which all forms of govern-
ment are only one instrument of leadership among others. Since
reality consists in the uniformity of calculable reckoning, man, too,
must enter monotonous uniformity in order to keep up with what
is reai. A man without a uni-form today already gives the impres-
sion of being something unreal which no longer belongs. Beings,
which alone are admitted to the will to will, expand in a lack of
differentiation which is only masked by a procedure and arrange-
ment which stands under the “principle of production.” This seems
to have as a consequence an order of rank; whereas in truth it has
as its determining ground the lack of rank, since the goal of produc-
tion is everywhere only the uniform vacuity of the consumption
of all work in the security of order. The lack of differentiation,
which erupts glaringly from this principle, is by no means the same
as the mere leveling down, which is only the disintegration of
previous orders of rank. The lack of differentiation of total con-
sumption arises from a “positive” refusal of an order of rank in
accordance with the guardianship of the emptiness of all goal-posit-
ing. This lack of differentiation bears witness to the already guaran-
teed constancy of the unworld of the abandonment of Being. The
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earth appears as the unworld of erring. It is the erring star in the
manner of the history of Being.

XXVII

Shepherds live invisibly and outside of the desert of the deso-
lated earth, which is only supposed to be of use for the guarantee
of the dominance of man whose effects are limited to judging
whether something is important or unimportant for life. As the will
to will, this life demands in advance that all knowledge move in the
manner of guaranteeing calculation and valuation.

The unnoticeable law of the earth preserves the earth in the
sufficiency of the emerging and perishing of all things in the allotted
sphere of the possible which everything follows, and yet nothing
knows. The birch tree never oversteps its possibility. The colony of
bees dwells in its possibility. It is first the will which arranges itself
everywhere in technology that devours the earth in the exhaustion
and consumption and change of what is artificial. Technology
drives the earth beyond the developed sphere of its possibility into
such things which are no longer a possibility and are thus the
impossible. The fact that technological plans and measures succeed
a great deal in inventions and novelties, piling upon each other, by
no means yields the proof that the conquests of technology even
make the impossible possible.

The realism and moralism of chronicle history are the last steps
of the completed identification of nature and spirit with the being
of technology. Nature and spirit are objects of self-consciousness.
The unconditional dominance of self-consciousness forces both in
advance into a uniformity out of which there is metaphysically no
escape.

It is one thing just to use the earth, another to receive the
blessing of the earth and to become at home in the law of this
reception in order to shepherd the mystery of Being and watch over
the inviolability of the possible.
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XXVIII

No mere action will change the world, because Being as effec-
tiveness and effecting closes all beings off in the face of Appropria-
tion. Even the immense suffering which surrounds the earth is
unable to waken a transformation, because it is only experienced as
suffering, as passive, and thus as the opposite state of action, and
thus experienced together with action in the same realm of being
of the will to will.

But the earth remains preserved in the inconspicuous law of
the possible which it is. The will has forced the impossible as a goal
upon the possible. Machination, which orders this compulsion and
holds it in dominance, arises from the being of technology, the word
here made equivalent to the concept of metaphysics completing
itself. The unconditional uniformity of all kinds of humanity of the
earth under the rule of the will to will makes clear the meaningless-
ness of human action which has been posited absolutely.

The desolation of the earth begins as a process which is willed,
but not known in its being, and also not knowable at the time when
the being of truth defines itself as certainty in which human repre-
sentational thinking and producing first become sure of themselves.
Hegel conceives this moment of the history of metaphysics as the
moment in which absolute self-consciousness becomes the principle
of thinking.

It almost seems as if the being of pain were cut off from man
under the dominance of the will, similarly the being of joy. Can the
extreme measure of suffering still bring a transformation here?

No transformation comes without an anticipatory escort. But
how does an escort draw near unless Appropriation opens out
which, calling, needing, envisions human being, that is, sees and in
this seeing brings mortals to the path of thinking, poetizing build-

ing.
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